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The Insight of the Kedushas Levi and the Avodas Yisroel

Yosef Gave His Brother Binyamin ”N171 wian”
Corresponding to the Five Times the Word "17”
Is Mentioned Regarding the Miracle of Chanukah

In most years, Shabbos Chanukah falls out on parshas Miketz. The Shiltei HaGiborim writes:
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He provides two allusions to this fact from the parsha. The words (Bereishis 41,1) ”»n1w ypn are
an abbreviation for MR . %N 1 Sxnw—light your candle on the left side while the
mezuzah is on the right side. Secondly, the words (ibid. 43,16) "12fm mav M2av1”"—have meat
slaughtered and prepared--can be broken down as follows: the letter ‘It from the word "Mav”
together with the letters of the word 1”211 can be rearranged to spell i1”2121. These words which
pertain to the meal Yosef was preparing for his brothers allude to the special meals we prepare on
Chanukah. Lastly, the numerical value of the two words n”av n”awv is forty-four—the same as the
number of candles lit altogether on the eight nights of Chanukah (counting the shamash each night).

It is only fitting, therefore, that we connect Shabbos Chanukah with parshas Miketz. We will base this
connection on a possuk in this week’s parsha that appears after the brothers brought Binyamin with them to
Egypt and Yosef ordered a feast to be prepared on their behalf. During the meal, it states (ibid. 43,34): Rwmn"”
7M™ wian ov1a nRwnn 112 NNWwN 2°7Mm ,omHX 1M1b NN nXwn—“He had portions that had
been set before him served to them, and Binyamin’s portion was five times greater than the
size of the other portions.”

We find a tremendous insight concerning this incident in the teachings of several of our great
luminaries—Rabbi Levi Yitzchak of Berditchev in his Kedushas Levi, Rabbi Yisroel the great Maggid
of Kozhnitz, zy”a, in Avodas Yisroel (Parshas Miketz) and the Tiferes Shlomo (Chanukah). They
explain that when Yosef gave Binyamin “n1m whan”—literally “five hands”—he had in mind the
military victory that would occur on Chanukah which is described in the formula of “Al HaNissim
as: 1) "mwbn 13’ prax non”—ryou delivered the mighty ‘in the hands’ of the weak, 2)
YN T3’ 0127Y”—and the many ‘in the hands’ of the few, 3) ”DM™MY 1713’ DINNLY—
and the impure ‘in the hands’ of the pure, 4) 7DYP"1¥ T2’ DWWI”—and the wicked ‘in the
hands of the righteous, 5) ”JN71N PO "T12” D1 IM”—and the willful sinners ‘in the hands’
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of those occupied with the study of Your Torah. Note that the term "TY2’—‘in the hands of —
appears five times in the formula of “Al HaNissim”—corresponding to the term ”n11 wnln” in the
possuk just quoted.

As we have learned from the Shiltei Giborim, the possuk describing Yosef's preparation for this
feast alludes to the Chanukah meals. Therefore, it makes perfect sense that, during this meal, he
would give Binyamin a portion five times greater than the other portions--"n1T wnn”--alluding to
the military victory of Chanukah which is also described in terms of “n1T whan”.

“Five Changes of Clothing”

Corresponds to the Miracle of Purim

Based on these illuminating commentaries, we begin to comprehend the deeper intent beneath Yosef
HaTzaddik’s deliberate actions. He purposely chose to give Binyamin a fivefold portion on two separate
occasions. The first-- which was just described--occurred during the meal depicted in this week’s parsha
before the brothers realized who he was. The second time appears in Parshas Vayigash after the truth of his
identity has been revealed to the brothers (Bereishis 45,22): 11251 mbnw mbbn wikb na obiab”
»mbnw mm»hn wnm oa mxn whw [n1—“To each of them he gave changes of clothing; but
to Binyamin he gave three hundred pieces of silver and five changes of clothing.” We must
endeavor to understand Yosef's deeper intent in giving Binyamin a fivefold portion on these two
separate occasions.

It appears that we can understand the matter based on the revelation of our blessed sages
regarding the reason why Yosef gave Binyamin five changes of clothing. They state in the Gemorah
(Megillah 16.):

1% ™ ™ ..Mmbaw mbn wam foa mkn whw N1 Pruab mbnw mobn wikb na ovhiahr
R¥? 12T (W [ NDOK) MMRIw ,mabn wab awnna 75nn ubbn Reyw nn nxyd 12 Tnyw
»n3 n%an mabn wiaba (5o ebn]—“ . . he hinted to him that one of his future
descendants would be honored by the king with five royal adornments, as it says (Esther
8,15): and Mordechai went out in royal attire of turquoise etc.” The five royal adornments
mentioned are: “TA3INY , Y12 50,7512 2T MYyt M ,nYon”—*“turquoise and white with
alarge gold crown and a robe of fine linen and purple.”

It is seemingly unclear, since Yosef already gave Binyamin a fivefold portion at the meal that he
prepared before revealing his identity to his brothers, why did he also give him five changes of
clothing? According to the teachings of the Kedushas Levi, the Avodas Yisroel and the Tiferes
Shlomo, however, the explanation is clear. The "nrm wnn”—the fivefold portion at the meal—
corresponded to the military victory of Chanukah; the “mbnw mb¥>n wnn”—the five changes of
clothing—allude to the miracle of Purim facilitated by Mordechai, from the tribe of Binyamin, who
was honored by the king with five royal adornments.
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The Amazing Connection between
Binyamin and the Miracle of Chanukah

Binyamin’s connection to the miracle of Purim is apparent. After all, the salvation of the Jewish
people at that time was primarily due to the heroic and righteous deeds of Mordechai, a descendant
of Binyamin’s. What association, though, does Binyamin have with the miracle of Chanukah, any

more so than any of the other tribes?

In truth, according to the Arizal’s system--aligning the twelve months of the year with the twelve
tribes according to their encampments in the midbar—the month of Kislev, the ninth month, aligns
with the tribe of Binyamin. Even this, though, requires some explanation. What is the connection
between Binyamin and the month of Kislev? We find an answer to this question provided by the
Zera Kodesh (Rosh Chodesh Kislev):

T3 2337 ..JO2WNRIT NOUAR JOIT D DA PN LA 7P 1T D win X 1rhos wmny
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“Just as Kislev is the ninth month of year, during the inauguration of the Mishkan, the tribe of Binyamin
sacrificed its offering on the ninth day of Nissan. . . the Beis HaMikdash was built in his territory, and the
mizbeiach was consecrated in Kislev, as well as the other holy vessels and a miracle was performed with the
oil in the Beis HaMikdash.”

We can expand on his explanation based on what we have learned in the Gemorah (Yoma 12.): TR Nnan”
wp N Hovm ook pana Sw pbma mn e nmtym mawba nan an amm Swpbna mn
"o Ipin—“For it was taught in a Baraisa: what was in the portion of Yehudah? The Temple mount,
the chambers and the courtyards. And what was in the portion of Binyamin? The antechamber, the
Sanctuary and the chamber of the Holy of Holies. In fact, the Gemorah informs us (Shabbos 21:):
#HSavmaw mnwn 5o 1xnw Samh oy 1waawsw”—“when the Greeks entered the Sanctuary, they

desecrated all of the oils that were in the Sanctuary.”

It turns out, according to these sources, that when the Greeks desecrated the Sanctuary, they were
actually desecrating the territory of Binyamin. Similarly, when the Chashmonaim consecrated the
Sanctuary as part of their miraculous victory, they mended the damage that had been performed in
Binyamin'’s territory. Therefore, the month of Kislev—when this miracle in the Beis HaMikdash
took place—corresponds to the tribe of Binyamin, within whose territory the Beis HaMikdash was

located.

We now stand enlightened and gladdened that we have achieved a better understanding of Yosef's
actions. During the Chanukah feast that he prepared for all of his brothers—the forebears of all of
Yisroel—he gave Binyamin "nmm wnn”—a fivefold portion—corresponding to the future military
victory at the time of Chanukah. This act was in keeping with the Ramban’s principle (Bereishis
12,6) that before any miracle can be visited from above, it must be triggered by a corresponding
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symbolic gesture below. Yosef cleverly devised a gesture for the benefit of Yisroel in the future. As a
result, when the Greeks desecrated the Sanctuary located within the territory of Binyamin, the
Chashmonaim would defeat the Greeks in the fivefold manner described in the “Al HaNissim”

formula and successfully consecrate the Sanctuary.

In summary, we have established that Yosef gave Binyamin "mm wian”—a fivefold portion—
corresponding to the miracle of Chanukah—which took place in the month corresponding to
Binyamin and in the territory corresponding to Binyamin. Similarly, he gave him mpbn wan”
»mbnw—five changes of clothing—corresponding to the miracle of Purim—facilitated by
Mordechai, a descendant of Binyamin’s. Now, however, we must show Yosef’s connection to these
two festivals. For, in order for Yosef to bestow gifts upon Binyamin corresponding to Chanukah and
Purim, he, himself, had to possess a connection with these entities.

Chanukah and Purim in the Merit of Yosef

Concerning Yosef's wondrous connection with Chanukah, we refer to the words of the Megaleh
Amukos on Vaetchanan (#252), which we discussed at length in last week’s essay. The numerical
value of the name {701 equals 156; this is the same numerical value as the name of the wicked
Greek leader D”21"01X and the two words 11 7”51, meaning King of Greece. Based on this fact, the
great Rabbi of Rophshitz, zy”a, in his Zera Kodesh (the fifth night of Chanukah) deduces that the
sanctity of Yosef HaTzaddik nullifies the negative force of Greece, Yavan—Yisroel's foe in the
Chanukah saga. So, here we have a clear cut association between Yosef and Chanukah.

Yosef's association with Purim remains to be established. We can explain this connection based on
the Midrash (Esther Rabbah 7,20):

(7T 19 MWKI3) MRIW] ,ANwm 5381 NN D3R DR DNNOR DNR ,DWawS [17apa] onh mNe
MK LLNWD 12w am 79nm (10 3 INDK) 2137 R R ,00% AwYR 1R 73, (005 519K 1w
1 AT MK onnbw anl XD (7 T NTwXN2) MmN Smaw v oN ey L rTIn b Yawwn an
M ,0Mp oM Non Sw wny INIK 12T MY IV MW NApING KT 1T Y ARY N DpbNa

s s nnx by bmn xw

In short, this Midrash teaches us that Haman’s evil decree stemmed from the sin of the sale of Yosef by his
brothers. According to the Midrash, HKB”H tells the tribes that he will do to them as they did to their
brother—i.e. sell them amidst food and drink. Just as the brothers sold Yosef while partaking of food and

drink, so, too, Haman and the King negotiated the sale of the Jews while eating and drinking.

The Gaon Chida writes in Ahavas Dovid that it was precisely for this reason that HKB”"H arranged for
Mordechai and Esther to be the instruments of the miracle of Purim. After all, they descended from Binyamin,
who was not involved in the sale of Yosef. It is perplexing, though, that Haman’s evil decree—stemming from
the sin of the sale of Yosef--affected all of Yisroel. Yet, we know that not all of the tribes participated in that

sin.
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Therefore, we must suggest that the reason the tribes of Reuven, Yosef and Binyamin—who were not
culpable in this matter—were included in Haman’s evil decree was due to mutual responsibility. The
Gemorah teaches (Shevuos 39.): “f1Ta 1T DNV Sxw Saw”—-all Yisroel are guarantors for one
another.” So, although, Mordechai and Esther were from the tribe of Binyamin, who was not
involved in the sale of Yosef, we must still explain how the remaining tribes merited to be saved
from Haman'’s evil decree.

The Sin of the Sale of Yosef Arose from a Lack of Unity

Let us suggest a valuable concept based on a question posed by the Chida in his commentary on
Sefer Chassidim, Bris Olam (11). The Midrash teaches us that Yosef forgave his brothers for selling
him into slavery. If so, why were they still punished for that sin with Haman'’s evil decree? We find
the following in Midrash Mishlei (Chapter 1): m1a5n =171 mwy 1dwna 85,15 12 ywim 137 MmN”
“anp KRuaT My M1 533 X "AaR 17 .non Sw inan KXol N‘?N—according to Rabbi
Yehoshua the son of Levi, the ten martyrs were killed as a retribution for the sin of the sale of Yosef;
Rabbi Avin adds that a taint of that sin remains in every generation.

The Meshech Chochmah explains in parshas Acharei Mos (Vayikrah 16,30) that the sin of the sale of
Yosef was due to a lack of unity among the brothers. So, whenever Yisroel are guilty of sins in
matters involving man and his fellow man—indicative of division and disputes—the sin of the sale
of Yosef is reawakened. The Gemorah teaches (Berachos 7.) that when the possuk states (Shemos
34,7): "01a 5y M1aR 7Y TP1D”—“the sins of the fathers are visited on the children”—this holds true
when the children continue to follow in the same sinful ways as their predecessors.

Let us also introduce the words of the Manos HaLevi on the megillah, brought by the shu”t Chasam
Sofer (Orach Chaim 196), regarding the reason behind the institution of the mitzvah of mbwn”
b W MInN—sending gifts to friends—on Purim. The notion is founded on the possuk in the megillah
(Esther 3,8): mmmn 553 nwavn "2 TMbh! Mbn AN DY W ,WIMNMUNNX ']‘773‘7 T RN
”']m:‘m—“Then Haman said to King Achashverosh, there is one people dispersed and in
disarray among the nations throughout your realm.” Haman is indicting Yisroel for their lack of

unity, “achdus.”

He is very precise in his accusation. “There is one people”’—i.e. a people whose essence is unity and
harmony; yet, they are “dispersed and in disarray”—they are consumed by disunity and
disharmony. To remedy this critical flaw (ibid. 4,15): nxX ©113 7% 1371 5% 2wa5 NOX MRNY
»ar1mn Ya—Esther suggests that Mordechai gather together all of the Jews; in other words, the
plan was to reunite the people of Yisroel as one with a single heart and purpose. This is the
rationale behind the mitzvah of 1ya% wiX nun Mbwn”—to encourage unity and to dispel
division and disputes.

So, even though Yosef did, in fact, forgive his brothers for their treacherous act, his forgiveness was
effective only as long as Yisroel took heed and learned their lesson—to avoid hatred and ill will
among one another. During the times of Achashverosh, however, the situation was one of 2mbn”
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7TMbn1—they were dispersed and in disarray. As a consequence, the sin of the sale of Yosef—a sin
founded on a lack of unity among the brothers—came back to haunt them.

To remedy the situation, HKB”H set the cure in place prior to the actual injury. The appointed
leaders, Mordechai and Esther, were from the tribe of Binyamin that was not involved in the sin of
Yosef’s sale. This granted them the ability to act as a unifying influence on Yisroel. Therefore, Esther
instructs Mordechai: "D 55 NX 0113 79”—“go and gather together all of the Jews.” By so
doing, Yosef's forgiveness will once again take effect. Thus, we have established a clear cut
connection between Yosef and the miracle of Purim; it was solely in the merit of Yosef forgiving his
brothers that the people were ultimately saved from Haman’s decree.

Chanukah and Purim in the Merit of Rachel’s Two Sons

It turns out that we have discovered a novel principle; Chanukah and Purim are in the merit of
Rachel’s two sons, Yosef and Binyamin. This enabled Yosef to give Binyamin "mm whan”’—*“a
fivefold portion”—corresponding to Chanukah "mbnw mbbn wnm”—“and five changes of
clothing”—corresponding to Purim. Since we know full well that nothing happens by chance, it is worthwhile
examining why HKB”H arranged that Chanukah and Purim should specifically come in the merit of Rachel’s

two sons, Yosef and Binyamin.

We can begin our explanation based on a basic principle established by the Pri Tzaddik (Chanukah 1-3). We
recite in the formula of “Al HaNissim”: “n™Mn amaw® Sxawr qay by aywan 1 mabn mmywsy’—
“when the evil Greek regime rose up against the people of Yisroel to make them forget your Torah.”
This means that the Greeks intended for Yisroel to abandon Torah she’b’al peh, the Oral Law. This
prompted the Chashmonaim to wage battle against the Greeks, at great personal sacrifice, in order
to prevent Yisroel from losing the illumination of Torah she’b’al peh.

Come and see what the Magen Avraham wrote to the holy Maggid of Trisk (Parshas Miketz, Shabbos
Chanukah): mn n‘::p AT RYT 21M3a 12 10 ,AN2aw 7N n‘::p AT R1T Myawn anaw owy”
»11b Hyaw—just as the holiday of Shavuos represents the time of receiving Torah she’b’chsav, the
Written Law, so, too, Chanukah represents the time of receiving Torah she’b’al peh. This idea ties in
beautifully with the teaching of the B’nei Yissoschar (Kislev-Teves 2,8) citing Rabbi Pinchas of
Koritz, zy”a, that we light thirty-six candles on Chanukah to correspond with the light of the Torah
contained in the thirty-six tractates of Sha”s. The explanation being, that since the Greeks attempted
to make Yisroel forget the Oral Law, we light thirty-six candles on Chanukah to commemorate the
miraculous salvation of the thirty-six tractates of the Oral Law.

It is well-known that on Purim, Yisroel fulfilled and accepted the stringencies of Torah she’b’al peh
upon themselves—as described in the Gemorah (Shabbos 88.):

2 nR oMby 17apn abow Tabn RO Y2 RN Y2 MTTAR 12 NN T NMANA avmn”
"5 by AN ,K27 MK ....00NT12p RN 0w RS DR AU TN 29apn DnR oR Db MK s
772315275 W R MNp 0T 19apY 1) N7, WMWK M mbap mn
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“Rav Avdimi bar Chama bar Chasa said: This teaches that HKB"H forcefully held the mountain over
them like a barrel, and He said to them: ‘If you accept the Torabh, fine; if not, your burial will be there!’.
.. Rava said: Nevertheless, they accepted it during the times of Achashverosh, as it is written: The Jews

fulfilled and accepted—they fulfilled that which they had already accepted.”

Tosafos wonder why it was necessary to force them to accept the Torah; after all, they had already
demonstrated their willingness and eagerness to accept the Torah with the proclamation “na’aseh
v'nishma”—declaring that they would do even before they would hear. We find an answer to this query in the
Midrash Tanchuma (Noach 3). What they accepted willingly and eagerly was Torah she’b’chsav which does
not require much toil or stress. Torah she’b’al peh, however, which demands a great effort and sacrifice on its
behalf, they were unwilling to commit to. For this reason, it was necessary for HKB”H to forcefully hold the

mountain over their heads so they would also accept the Torah she’b’al peh.

We see from this entire discussion that both Chanukah and Purim represent the acceptance of the Oral Law.
This provides a wonderful explanation for why all of the holidays are revealed in the Written Law, Torah
she’b’chsav, whereas Chanukah and Purim were only revealed and instituted by means of the sages of the
Oral Law. Since the very essence of Chanukah and Purim is the Torah she’b’al peh—which Yisroel accepted on
Purim and whose acceptance was reinforced on Chanukah—it was only fitting that these festivals be revealed

to Yisroel by the sages of the Oral Law.

Leah Personifies Torah She’b’chsav
Rachel Personifies Torah She’b’al Peh

Let us continue along this path in an effort to explain why HKB”H arranged for the miracles of Chanukah and
Purim to occur in the merit of Rachel’s two sons, Yosef and Binyamin. The Maor Einayim writes (Vayetzei):
»i15 byaw M ansaw n Mo W 5m nxb Nwaw 17Av1” —the deeper meaning to why Yaakov
married Leah and Rachel is because they epitomize Torah she’b’chsav and Torah she’b’al peh. Elsewhere he
writes: 9¥aw MN 51 Mo, ansaw n Mo aRb o 7w ,ab Syawt ansaw n Mo obwn
”71D—Leah is affiliated with the Torah she’b’chsav and Rachel is affiliated with Torah she’b’al peh.

This concept helps us better understand the following possuk (Bereishis 29,26): 13 MW ) '[:‘7 pieh3iid
712 ubh vy nnb 12M1pna—~“Lavan said, ‘It is not customary in our place to give away the
younger before the elder.”” The Midrash (B.R. 70,10) expounds on the possuk (Bereishis 29,5): QnyTi1”
7a5wa namny 1255 TNy KW m nR DNy - M 12 125 NR—“Are you familiar with Lavan
the son of Nachor—are you familiar with He who, in the future, will cleanse your sins like snow?”
The Midrash plays on the relationship between the name “Lavan”—which means “white” in
Hebrew—and the whiteness of the snow.

This, then, is the allusion found in the possuk: “Lavan said”—alludes to HKB”H who has the power
to erase and cleanse us of all of our sins, and who arranged for Yaakov to marry Leah before Rachel;
“It is not customary in our place to give away the younger before the elder’—for, it is inappropriate
to engage in Torah she’b’al peh without a prior knowledge of Torah she’b’chsav. After all, Torah
she’b’al peh comes to clarify and explain the Torah she’b’chsav. It is also for this very same reason
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that Rachel, personifying the Oral Law, conveyed the “simanim”—the prearranged signals and
codes—to Leah, personifying the Written Law. For, the purpose of the Oral Law is to assist in the
understanding and clarification of the subjects presented by the Written Law.

We have now acquired a glimpse of the intricacies of HKB”H's plans. All of the holidays described in
the Torah she’b’chsav were revealed to us via Moshe Rabeinu—a descendant of Leah’s, the
embodiment of Torah she’b’chsav. On the other hand, Chanukah and Purim, which were instituted
by the sages of Torah she’b’al peh, were revealed to us specifically in the merit of Yosef and
Biyamin—the two sons of Rachel, the embodiment of Torah she’b’al peh.

We can suggest, therefore, that this is the reason why Rachel, specifically, merited to pray on behalf
of the future salvation and redemption, as it is written (Yirmiyah 31,14):

AR maa by oman® maxn a5y anan 5 ornn o2 v yawa v 5p L ms
PN wN ,ANR PIRD 12w T DIRD NS 0w wr i, avnTh I 1an 9P wan T InK
051215 03 12w 1 IR nmnRb

“Thus said Hashem: A voice is heard on high, wailing, bitter weeping; Rachel weeps for her
children; she refuses to be consoled for her children, for they are gone. Thus said Hashem:
Restrain your voice from weeping and your eyes from tears; for there is reward for your
accomplishment—the word of Hashem—and they will return from the enemy’s land. There
is hope for your future—the word of Hashem—and your children will return to their
border.”

It is a well-known fact that the future redemption hinges on the merit of the study of Torah she’b’al
peh—as it is stated in the Midrash (V.R. 7,3): .»nmwn mara XHR noiann 1557 nnban 5 prr—
“all of these exiles will be gathered in only in the merit of the study of Mishnayos.” The great Rabbi Yosef
Chaim Zonnenfeld, ztz"l, adds a wonderful allusion to the words of the prophet (Yeshaya 1,27): 7'M
177bNn v’bwna—Tziyon will be redeemed through justice—possesses the same numerical value as
abwrn '1”17:‘711, Talmud Yerushalmi, (1076); 1”7p¥1 1”1AwW1—“and those who return to her
through righteousness”—possesses the same numerical value as 1533 71715n, Talmud Bavli, (524).
Therefore, specifically, Rachel, representing Torah she’b’al peh—whose major components are the Talmud
Bavli and the Talmud Yerushalmi—merits to effect the salvation of the future redemption, swiftly, in our

times, b’'mheirah b’'yameinu, Amen.



